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EMUHAA WEPKOBb 








TOPKECTBO NPABOCHABHA 


Bea oenoxa Beezenckux Co6Oopon o3nameHOBaHa 
6opb6ow Ornos Ilepksn 3a unctory XpucTHancKol 
Bephl 4 3a HepymuMoe ejnHeTBO ILepKsu. HB epByw 
Hewelw (BOCKpecenHe) Beankoro nocta [papocizas- 
Had Ilepkopb mpa3qHyeT TOpAeCTBO BOCCTAHOBACHHA 
NOYMTAHHA CBATHX HKOH, a TakKe B KacpelpadbHAbX 
epkBax coBepmaetca ocodmf oOpay, na3shiBaemnlit 
«Yue [papocaapnsa>. 

TaaBeyW poab oTOrO MOAeOHOTO MOeCHHA COCTAaB- 
AgeT Upomenne 0 cOxpaHeHHH mupa B IlepKsu u 06 
oOpamennn sa0lyAMIMX Ha NyTb HCTHAH. B nayare 
mozeOHa 4YnTaeTca icatom: «Mcnopemca Te6e, bo- 
Ke>, B MOCACMHAX CAOBAX KOTOPOTO OOBABAMETCA Ha- 
mMepenne IlepkBu: «BCA pOrn IpelIHHX COMIN, H 
BosHeceTcA por MpaBeqnoro» (mca. 74, Il). Ha Be- 
AMKOH He eKTeHHE NPOTOAMAKOH BOBHOCHT TMpomenne: 
«0 Ke MHAOCTHBHIM OKOM IpHspeTH Ha cBATYWO Ilep- 
KOBb, H cOOIWCTH W HeBpeHMy H HeNpeOopumMy OT 
epeceli h cyeBepaii, H MHPOM CBOHM OrpasHTH; 0 exe 
YTHMMTH pasqupanne Ea, (Ilepxen), uw cuz0w CBa- 
Toro Jlyxa o6paTHTH BCexX OTCTYNABMAX K M03sHanHO 
HCTHHH WH CONpHyectH K H36paHHOMY CBOeMY CTajy: 
0 eke TIpOCReTHTH MBICAM HeBepheM TOMpaveHHHX, 
cpeTom cBoero BoropasyMaa:; 0 ee BepHHIX CBOHX 
ykpenutH u HenoKOre6umEIx B IIpapocaarun co6- 
IWCTH>. 

Urenne Anoctoza BosBemaeT nocaanne K PuMaAs- 
HaM: «<YMOIaW Bac, OpaTua, ocTeperalitech Npon3sK0- 
AAMMX pasjerenua HM coOlasHH, BONPeKA YUeHHW, 
KOTOPOMY BH HayIHIANCh. A YRAONATiTech OT HAX, HOO 
Takne JH caymatT He Tocnoxy namemy Wucyey 
Xpucry, a CBOeMY UpeBy, H AackaTeAbCTBOM H KpacHo- 
pewnem O6OIbMAWT cepliia mpocTo,ymAnXx (PHAM. 
XVI, 17-18)». 

B urennn u3 Enanrerans (Marth. ra. 18) ns06pa- 
maetca Oesmepnan 160K Tocnogqa K WAM IpATIew 
0 206pom TacTHpe, KOTOPHH, ocTaRMB TeI0e cTAa;O. 
nomed OTHCKHBATh sabavamyw opty. Ho pMecte ¢ 
tem B Esanreann otom Ilepronb ynorHOMAadHRAeTCA A 
BepMIATh CyA: 4TO ecan KTO [epKoBb OCaAymaeT, TOT 
6yleT, KaK ABHIHAK HM MBITAP, T. ¢. HyqeT OT Hee OT- 
BeDKeH. 

Ha cyry6oh ertTenne BOsHOCHTCaA = Tipomenne: 
<O6paTn Beex oTecTYNABMAX K cRATOH Troeh TlepKBn: 
COTRODH 1a HW WpoTHBAMMeca TROeMY CIOBY OOpaTATCsA, 
H BRVMe CO BCEMH BEPABIMA ACTHAHOW Repow A Oraro- 
gectnem Bora mwpocaaBaAT: COTRODH, Ja HeHABUCTH. 
BNAKIN. OONIE, M3LOHMCTRA, KIATROMNPeCTYNCTBA H 
mpotad Ges3akonHA Npekpatates>. 


datem B OcoOoH MOAMTBe apxnepel upocut Tocnoga, 
«ja ounctaT On Ilepkosb oT epecei H pacKOJOB A 
ykpenutT Bcex B lpaBopepan». [locae oto MOANTBHI 
IpOTOAMAKOH CTAHOBHTCA Ha «YFOTOBAHHOM MeCTe> H 
untaet CumBod Bephl, 3akanunBaa cloBamMH: «CHa 
Bepa allOCTOAbCKadA, CHA Bepa oTeYeCKaA, CHA Bepa 
mpaboclaBhasd, CHA Bepa BCeACHHYW YTBEPAH» A Ja- 
zee: «<Eme xe u codopst cBaTHXx Orel, H AX npefa- 
HHA H MACAHHA OOKeCTREHHOMY OTKPOBEHHW coraac- 
Had IIpHeMAeM H yTBepAaeM .. . 


ITlrenAwmnX pa3syM cBOM B NOCAymanHe OomecTBeH- 
HOMY OTKPOBeCHAW, HM TMOABHBABIINXCA 3a OHOe yOra- 
xKaeM H BOCXBadAeM; TAaKO NpPOTHBAMNXca cell ucTH- 
He, allle OKAAABMeEMY HX OOPaMeHHA H packasHHA 
Tocnoqy He nokasmaca, Caamennomy [ncannw 
nocaexywome, H TeppencTBywomna Iepxse npeqannit 
lepxameca, OTIyYaeM H anademaTcTByeM>. 

B konte MoteOHa WPOTOAMAKOH YHTAeCT MOAATBY OT 
anya Ilepken u mpocat Tocnoga 0 BepHHx: «4ToOH 
On MpocraBA AX, YTBEPAMA axe AO Kona B MpaBo- 
BepHH, & Pa3sBpaTHAKOB WH XYAbHHUKOB NpaBoclaBAHA 
Beph H [lepkeu XpucToRol w He NOBAHYWMAXCA OnOT 
oOOpaTHA H IpHBed B NO8HAHHE BeYHHIA ACTHHEI>. 

Sakaninpaetca Unn [panocazapna nenuem «Te6e 
Bora Xpaaum>. 


Cefivac MBI NepexuBpaeM BpeMeHa MaCcOBOrO OT- 
CTYNHHYeCTBA AO,eH oT cBaTOH TlepKeu A «nomMpaye- 
HHA HeBepHeM MBICIH HX». MBI BHAWM, Kak «Hena- 
BACTH, Bpaxkib, OOnTH>, OKpyKaWT LepKOBHYW 
#KH3Hb: MBI BUM, KAK «M3OHMCTBA> HACBOAT Bepy 
K «CAYKeHHW UpeBy>; MBI BHAWM Hakone, Kak 
«KIATRONPeCTYNCTRA® CAMHX CBAIMeHHOCAVKATeIeH, 
aBMIHX IpHcsaTy B BepHOcTH exuHcTBY IlepKBA, — 
HHIHe «pasqupawT WK». Bor nowemy «una IIpanocaza- 
BHs> H ROBHOCHMBIe HA HEM MOJeHAA O COXPAaHeHHH 
mupa B Ilepkeu un 06 oOOpamennn 3sa6rvaMMX K HCTH- 
He ABIAWTCA TAA HAC CTOAb HACYMHEIMEA. 

IIpnroroniaa pepywmax kK nocty, Tepkonb mpeq- 
wochilaeT MPHTOTORUTeABAHIe HeeIM «O MBITAape A 
dhapncee> #0 «O6avaqHOM cHHe». Stam TlepKoRb moM0- 
raeT BepyKOmuM GopoTbea ¢ TIABHHIM TpelATCTBHeM 
K NOKAAHHW ¢ TOPLOCTHW, HB TO Ke BPeEMA «<OTREDBAA 
TOKAAHAS WReDH>, ToyyaeT, YTO HUKAKOH rpex He 
MoweT TOH6eTHTH VerOBeKOINOHA Bomna. 

Conepmas Topxectso Tpanocaapua. crataa Tlep- 
KOBb W3BepraeT HencipaBnMo-apucelicTRYWMUX H 
mornt Tocnoga «cnax0w Cratoro Ivxa o6parutu Beex 
OTCTYNIbMAX K TO3HAHHW ACTHHBID. 





MIPH3bIBAHHE CBATbIX HA PA3JIM4HbIE CJIYYAH 
O6 yMHOXKeHHH CKOTA H H36aBJIeEHHH OT Tameka: 
Csatoro Baacua Enuckona Cesactuiickoro, namatp 11/24 cespaaa. 
O6 o6peTreHuu yTepAHHBIX M MOXHULEHHbIX Bellen: 
Cestoro Beaukomyyenuka Peoxopa Tupona O6bsasutTers, namaTb 17 pes- 


pana/2 mapta. 


M3 Haponnoro cKa3aHua no ycraBy Yynosoi Jlasppi. 
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POMECTBEHCKOE NATPMAPLUEE NOCIAHHE 


NMNPEOCBALIEHHbIM APXHITACTbIPAM, TIACTbIPAM HW 4AJIAM 
PYCCKOM TMPABOCJIABHOM LIEPKBH 


«IIpuaznute, Bpospanvemca Tocnomenn .. . » 

HesameTHo npowes roa, H MbI CHOBa npHO6au3sHancb K Hopomy aety 6naroctu 
Boxueii, 4 MbI CHOBa CIbILUMM pawocTHy!0 necHb Axretos B HOYb PowgectBa Xpu- 
cropa: «Cy1aBa B BbILIHHX Bory 4 Ha 3€M1M MHP, B YerOBelleX 62aroBomeHHe>. 

Casataa Llepkopb Ha3bipaet 9T0 sBNeHHe Bora Bo nmaoTH «BemHeii 6rarouecTusA 
Taino». Taina BO“enOBeyeHHA Boxwkus B TOM, YTO Cc Hamu Bor u mpi ¢ Borom, Bor 
BOYEOBEYHICA H YeOBEK Kak 6bI OOOXKHICA MH COMENaICA «<NpH4acTHHKOM boxe- 
cTBeHHOro ectecTBa» (2 ITetp. 1, 4). Ilo npeapeyenuo apesuero IIlpopoka «Hanou- 
HHCA BCA 3eMIA BeeHHA TocnoAHA aKH BOAa MHOra MOKpbI Mope» (Hcaun, XI, 9). 

He 8 ropazeruBoi Myapoctu WepycatMMckHx KHWKHHKOB H SIMHCKHX Mya~pe- 
0B Hauio YeropeyecTBo HCTHHY, a B CMHpeHHOH Bepe MacTbipeii H BO.TIXBOB, H 
He OT ABOpua Mpogxosa, a oT ACIeH XpUCTOBbIX NpOCcBeTHICA MHP. 

IIpuaute xe, BO3panyemcsa Tocnomesn, HacTosutyi0 Taliny cKasyloule: cpeno- 
CTeHHeM MeV BoroM XH AOAbMH paspylHOCb, WIaMeHHoOe OpyxKue «mewn AaeT» 
HM X€PyBHM OTCTyNMaeT OT ApeBa XKH3HH, H MbI PAlicKOH MMU MpH4allaemcsA, OT KO- 
TOpOH ObiM M3rHaHbI NpecayumaHHaA pan... (cCTHXNpa npasaHHKa). 

IipupetctByw Bac, oTubl HW 6paTHe, ¢ ITHM PaOCTHBIM LEPKOBHbIM MpasHMKOM, 

Poxazatoumiica B Budaeeme uv nounBaloulnii B ACIAX, YTOOLI MOCTYNHY ObITb 
IIPOCTbIM H CMHPeHHbIM, 1a MpHHMeT Hac, NOKavsiOUNXcA Emy, uw aa apyeT HaM 
craBuTb Ero no 6naroxatu u panoctH. 

Moavo Ero, xa HucnoumetT On Cao MHP CBbININHI HapOAaM AOMbHErO MUpa H 
la paspywiuT Bce HeYeCTHBbIe HAaMePpeHHA MOBePrHYTh HapOAb B VxKACHI HOBO! 
BOHHBI, 

Ila 6narocnosut Tocnoab HOBOe AeTO, WH Na GyneT OHO AIA BCeX Hac NeTOM 
TocnoaHuM NpHATHBIM, 61aroyroazHbiM TocnoszesH, room HoBbIX MHIOCTel Booxkunx, 
6naromeHcTBHA, MHpPa MH CUaCTbA HailleMy BO3TIOG61eHHOMY OreyectRy, RCeM HapodaM 
Hale posHol Crpanpl. 


Anexcuii, Matpuapx Mockoscxnii u Bees Pycu. 


Jlexa6pa 25. 1949 r. Mocxksa Narpuapxua. 
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TERETPAMMOI 


NATPVUAPXA MOCKOBCKOTO VU BCEA PYCH 
MIPEOCBALLEHHOMY APXMEMMCKONY 
MAKAPH 10 
39K3APXY MOCKOBCKOM MATPHAPXHH 


«Baaronapro Bawe Mpeocsamerctso, Kaup, Macrsy. Bsanmno npuBetctTByt, 
MOJIMTBEHHO NpH3biBan Bcem OjarocnoBeHHe bookue wa Hospi Ton». 


Natpuapx AJIEKCHA. 


MPEOCBALLEHHOMY APXHEMIMCKONY AJIAMY 3AMECTHTEJIIO SK3APXA 


«B3aHMHo cepleuHO npHBetctBy1o Baie Ipeocsauenctso. — Baw okay 


nouy4H». 


Mocxsa, 10 supaps, 1950 r. 


Natpuapx AJIEKCHM. 





NPUBETCTBEHHbIE TEJETPAMMbI 


BeicokonpeocsaueHHbim Makapvem Apxuenuckonom Ayseytckum u Cesepo- 
AmepukaHckum — 3k3apxom Mockosckoi Matpvapxuu B Amepuke nojyyenpi ce- 
ayrouwe no3sapasienua K Iipasanuky Poxkaectsa Xpuctosa: 


Or BricokonpeocsamenHoro Hukosaa Mutponoan- 
ta Kpytuukoro u Ko.omexckoro. 


IIpusetctsy Bawe BricokonpeocsauleHcTBo pa 
nocTHbimM IlpasaHHkom Poxsectsa Xpuctosa u Hoso 
neTveM, 2a HucnoueT PozuBuniica Cnacutenb Caoe 
6narocaoseHve Tpytam Baum, o6HuMaio0 Bac 110 
60BHO. 

Mutponosut Huxoaai. 


Or BuicokonpeocsauenHoro [puropua muTHoro- 
auta Jienuxrpagckoro u Hosroposckoro: 


IipuHowy Bawemy BeicoxonpeocsameHctBy cep- 
neyHoe NOsApaBaeHue Cc npa3saHHKOM PoxsectBa Xpu- 
cTopa 4 Hosbim Fogom, npolly nepelaTb Moe mpuBert- 
crave sce Bawel nactse. 


Mutponoanut [puropuii. 


Or BpicokonpecsauenHoro Enesdbepus mutTpono- 
Auta IIpaxckoro u Yewckoro — IK3apxa Mocxkos- 
ckoh Ilarpwapxun. 


IIpusetctsyio Bauie BbicokonpeocBaAueHcTBO C 
BcepagocTHbiM Ilpa3qHHKOM PoxkgzecTBa XpuctToBa HU 
Hospim [o0M MOJIMTBeEHHO ead Bam xv BO3sraBAA 
emo Bamu IIpasocuasHoi Llepksu muoctu Boxe. 


3k3apx Mutpononut Enescepui. 


Or BpicokonpeocsauenHoro Makapus Apxnenn- 
ckona JIbBoscKoro uv TepHonobcKoro: 


IIpumute 6paTcKoe NpHBeTCTBHe NpasMHHKaMH Cep- 
Ae4HbIe HOBOTOAHHE MOKeMaHHA. 


Apxnenuckon Makapui. 








J ae? Sn Sanaa 


‘acti 
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BeicokonpeocsauenHbim Ayamom Apxvenuckonom ®unagenbduiickum uw Kap- 
naTOpycckHM SamecTHTeNemM IK3apxa NONy4eHbI TeNerpaMMbl: 





Or BricokonpeocsamenHoro Hukonaa Mutponovn- Or BbicokonpeocsauenHoro Ipuropua MHTpo.l0- 
ta Kpytuukoro u Kosomenckoro: auta Jlexuurpaackoro u Hosropogckoro: 
Apxuenuckony Anamy — Hbto Mopk. Apxuenuckony Agamy — How Hopk. 

. C 6patckoi s1060BbIO MpHBeTCTBy!O AOpororo IIpHHouy Bawemy BsicokonpeocBalleHcTBy cep- 
i Baaabiky ¢ mpa3siHHKoM PoxyzectBa XpucToBa 4H euHoe mo3sapasieHne c I[lpasqHuKom PoxyectTBa 
| HopoweTHem noxkeaHHaMH MHIOCTei BooxkbHx B Ha- Xpuctosa WH Hospim Togo. 


cTymawulem roy. 
Matpononut Hukonaii. Mutponosut I pxropxi. 
Mocxsa, 28 weKa6pa. Jlenuurpag, 5 aHBaps. 


Cea Tak Ae et 


Ynpaspasiouni Jlenamn Ix3apxata MockoscKoi Matpwapxuu B Amepuxe [lpo- 
ToHepei Hocu® JisBonynk noAyyHn TenerpaMMbl: 





Ot BpicokonpeocsauenHoro Tpxwropusa murpono- Or BricokonpeocssueHHoro BenuamuHa Mutpono- 
auta JleHuuHrpaackoro uv Hosropogckoro: uta Puxckoro u JlaTBuiicKoro: 
CepaeyHo npusetctByi Bac c Ilpa3sqHuKom Po- IlosapaBiatw 11060Bb10; nepenaiite apxHenucKonam 
*1éCTBa XpucToBa H Hospim Togom. Makapwiwo Anamy ayxosexctBy, Mapuu Hosak Bcem. 
Haneemca MHp MHpa. 
Mutponosut Fpuropui. Mutpononut Bennamun. 








Tlie Og a 


"B YEM KOPEHb WEPKOSHOTO PASENEHKA 
M TAME BbIXOf M3 HEO” 


B muHysuem roxy Bp CaH ®panuncko cocTtosnocb «3anaqHo-AmMepHKaHcKoe 
i Iactbipckoe CopeutaHve> AyXxoBexcrsa, 6piBulei «KapnopauKoi» — HbIHe «MIOH- 
Xe€HOBCKOM> 1opHcAHKUMH. «LlepkoBHoe paso6uleHHe>, YYaCTHHKH COBeULaHHA Ha3sbl- 
BalOT «HaCTOAUIHM 6eACTBHEM>, TIOTOMY 4TO, «MOCKOAbKy HET WePKOBHOTO e2HH- 
CTBa>, MHMWIYT OHH, ——- HeT OpraHH3allHOHHOrO eAHHCTBa, CNOCO6HOTO BOSBbICHTb 
rojoc OT AMia pyCcCKOrO NpaBocaBHOrO MeNbUIMHCTBa B AMepHKaHCKHx CoeqHHeH- 
HbIx LITatax>. 


AME Side 


' B 3THX CJIOBaX APKO BCKPbIBAeTCA BCA AYXOBHAA CYULHOCTh STHX MacTBIped. 
. Jlia Hux BaxkeH ronoc Pycckoro MeHbIUHHCTBa B AmepHke, a He IIpapocaaBHoe 
eauHcTBo nepex Bborom! Mx raapublii aBuraterb He CumBo. Bepsl, a o6uecTBeHHBI 
HW NOJHTHYeCKHH HHTepec, 


Ilo NpH4nHe NOHTHYECKOH OHH WH B packo.! yu. H HanpacHo B CBOeM 3a—B- 
4 Mx raapHbii aBuratenib He CumBou Beppi, a o6ulecTBeHHbIi H TOAHTHYeCKHH HHTe- 
pec. Ilo npwunvHe NomMTHYeCKOH OHH WH B packon yun. HM HanpacHo B CBOeM 3asAB- 
JI@HHH OHH CTapaloTcs yOeluTb 4HTATeNel, YTO HX OCHOBHAA Web: «COBMeCTHOe 
cTosHHe y mpectona boxkus, COBMeCTHOe BOSHOLICHHE MOJIHTB B CAHHCTBE LePKOB- 
Horo MHpa»>. HanpacHo noTomy, 4TO «6eAcTBHe LEPKOBHOrO pasO6UleHHA OHH BHAAT 
He B OTpbine cBoem OT Bcestenckoro [lpasociaBus, HH B MpeueHHH cBoem Matepbio 
Llepkosbn, a B pasHormacuH ¢ Apyrod nosMTHYeCKOH rpynnoi BOSrIaBAAeMOH MHT- 
ponosHtom Peodus0m. 
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ODMUMANDHOE SAABNEHWE 


YIIPABJIEHHA JIEJIAMH SK3APXATA 


dallaqHo-AMepHKanckoe CoBellanhe UpesqcTaBHTe- 
dei Sarpannunoro (Minxenckoro) Cunoga onyoan- 
koBalo0 «Los0c Lacthipeii» oq 3ardaBHem «B ¥em KO- 
peHb IlepkoBHoro pa3sfedenHs H Te BbKOA H3 HeFO>. 
«Posoc Lacthpei> ojnako pasOupaet AMMb OfHy 
UpPOBHHIWaIbHyW dasy LlepKopHoro copa MmeaxKAy 
«CHHOJAIbHOM> H «<aMePHKaAbCKOM> WPHCAHKUMAMH H 
ciipamuBaer: «re xe pasa». 

Haupacno numer «loaoc Llactiipeii» KopeHb pa3- 
jopa B pemenui hanpaenscKoro Cobopa. He B Kans- 
JeCHACKOM pelleHHA TaHTCA 340, a B OTCTYNAeHHH H 
H3BpalleHHH 9STOTO pelleHHsA HepapxHell AMepHkaH- 
ckoh mutTponoaun. Mepapxaa ota ¢ MHTpONOAMTOM 
Peousom BO TaaBe yYacTBROBAadJa B TOCTAaHOBIeHAE 
Co6opa 0 BosBpalenun ¢Boem B AOHO PyccKou Ipa- 
BocdaBHol LlepkBu, a Tellepb OKa3biBaeTCA 4TO «Ca- 
Mad MbICIb 0 10M, ¥TO0 HMA LlatpHapxa MockoscKoro 
MOKET ObITb BOSHOCHMO B XpamMe AMepHKaHCKOl MUT- 
polOsHH HbIHe BOCIIPHHHMaeTCA TaaBoli ee, kak 
klepeTa €e BparoB». 


«loaoc Lactipeii>» oO0cHOBLIBaeT KaHOHHYROCTS 
cBoero CuHOofa Ha OcHOBe YKasza CBatefimero Latpu- 
apxa Tuxona or 20 noa6pa 1920 r. 3a HoMepom 362. 
Ho ecan «foaoc Lactsipefi> npnsnaet Yra3 Larpna- 
apxa or 1920 roga Jaa ceOa OORBaTeEADHBIM, TO 104e- 
MY #e OH He HOAYHHAeTCA YRa3y Toro «Ke Latpnapxa 
Tuxona or 1922 roga 00 yupasqHennn hapsaoBakoro 
Yupapaenna. Barb mower «<loaoc Lacreipeli» cKa- 
w*KeT, 4TO B 1922 roxy Llatpwapx «ye» He ObLI CBO- 
Ooxen, a B 1920 r. «<eme» Ona cBoOoxen. Ho Torga 
RTO HHOYAb CKaxkeT, 410 H B 1920 rogy [larpnapx 
He Oba CBOOOKeH H LO TpedoBaHHW «Oe3s00KHOH Bla- 
CTH> H3ad HMeHHO Tako Ykas, wrodn co3jaTb ha- 
xopamkoe Ypanjenhe, T. @. «KOPeHb WepKOBHOTO pa3- 
1eleHHA> H TeM CaMbM pas_poOnth Pyccryw IIpa- 
BocaaBnyW Ilepkopb u BaHecTH Ke rely Taxkeayw pa- 
HY, BH3BaB packKod. 

CopeplleHHO OYeBHAHO 4TO TOBOPA B CBOeM YRase 0 
clepexBuxeHHH (ponta», Llatpwapx oOpalaica & 
ellapXHAM paciOAOKeHHHM Ha TeppHTopHn PoccuH, a 
He K @NHCKONAaM CaMOBOADHO NOKHHYBIIMM CBOW Ia- 
CTBY H HaXOMAMUMCa B He3akOHHOM H Oe3sBeCTHOM 
OTCYTCTBHA. 

Aa Hakone upHnaMad Yaz 1920 r. Takam, kakoli 
on ectb, Hovemy <«l'os0c [lactapef»> nyOankyeT TOAb- 
ko 2-of ero Daparpad HW yMaddnBaeT O NyHKTe Aecs- 
voM, raacamem: «Bce npiaaTwe Ha MecTaX, COraacHo 
HACTOAMLHM YRasaHHAM, MePOIpPHATHA, BHOCACACTBHH, 
B cay4ae BoccTaHOBAeHHA LWeRTpadbHoh LlepKopsoti 
BaactTn, JOAKHH ObITh UpeLCTAaBAAeCMA Ha YTBepAje- 
HHe nocaelHeli>. 


<Toave nacthipel» yrBepaaeT, 4YTO «AAA TpHsHa- 
ua Mockosckoro [larpnapxa He ONAO HHKAaKOTO HO- 
BOTO TL6PKROBHO-KaHOHHYeCKOPO OCHOBAHHA TO CpaBHe- 


HHW ¢ TEM BpeMeHeM, KOra TiaBa AMepHkaHcKoli 
MHTpONOJHH BOWE B HOLYMHeHHe Sarpann4yHoro Cu- 
Hoa». 


Koneqn0, «H11103HA 0 AKO OM MpoHcMeAMeM pa- 
AMKaIbHOM H3MeHeHHH BCeH aTMOocieph coBeTcKOh 
%KU3HM> HUKAKOTO OTHOWIECHHA H 3HAYeHHA AA TpH- 
Hajasexoctn K cB. Llepken boxueli He HMeeT, XOTA H 
JOTHYHO, YTO YeM YCAOBHA KHBHH TaxKereli, Tem, 
TOADKO Kpeuve JOKHO OBITh eAHHeEHHe BepyWIAX. 
OjHako, «HOBOe WepKOBHO-KaHOHHYeCKOe OCHOBAHHE> 
noaBuA0cb. MmMenno B cosByunn ¢ § 10 Yrasa [ar- 
pHapxa Tuxona or 1920 r. AMepukaHckasd MATpOIO- 
JHA, UpH3HaB WpaBAAbHocTh wsdpanua Larpwapxa 
Ceprua H TeM CaMBIM —- BOCTaHOBJeHHe BHICIel 
IlepxosHoi Baactn Poccuiicxo Mepksu, — nocaaaa 
B 1945 roxy (Kora vTO CTAaIO BOBMOAHO) CBOW 
eleTalHw B AMUe enuckona H WpoTonepes B Mocksy 
H 10 BOSBpalleHHH HX BbICAyWada AX JOKIay. OOa 
9TH jederata, cTaphii 3acayxeHHbi ennMckKon 4 
ceKpeTapb MHTPOMOAMYbeETO COBeTa, He BHAA pesyab- 
TaTOB CBOeTO OKAaqa Bb 43 NOLYWHHeHHA 
AMepHKaHCKOH MUTPONOAMM H CaMOCTOATeAbHO BepHy- 
auch K Marepn-Ilepken. «Th noBepna, noTomy 40 
VBHel MeHA. BaaxkeHHbl HeBHAABMINe A yBepoBaB- 
mue (Moann XX, 29)». 

CBOmM IpucytcTBiem Bee IpapocaaBune IepKBn 
IpH3Hadn kKaHOHHYHOCTD Poccuficko Lentpaabnot 
IlepkopHoii BAacTu u cBaTOCTh MocKoscKoro CoGopa. 

Oquako, <loa0c Lactupeti>s cunraer MockoscKali 
CoOop He3saKOHHHIM H HasblBaeT yyacTHe Ha HeM 
IIpeqctoastesefi u I[pexctaputeseli Bcex aprokedadb- 
HBX [papocaaBibx Ilepkpefi «<co6aasHoM> ! 


Uro Ke Tora HasbIBAeTCA KAHOHHYHOCTbN ? 


Okasbibaetca, coraacnoO ero saaBaenua, «lose 
Ilactipefi>, Bugut I[papqy B «kanonnueckH-Hen0- 


rpemuMol popme OOmero Co6opa» cBoe 3apyOexHot 
IlepKpu. 


Ilepkosh XpucToBa pyKOBOANTCA BaKOHAMH HeGeC- 
HLIMH, «KOpeHb-xKe [epKOBHOTO pa3sereHuA> TAHTCA 
B cyete MupcKol. He no neOecHbiM IpH4nHaM, a 10 
3@CMHBIM H HOAMTHYCCKHM OTAeANACA SapyOexubii 
Cunog oT [panocaapnoh Ilepkeu un 0 3eMHbIM xe 
(pHinHaM H Jaabme Oylet ApoOutTca BHYTpH ceba. 


IIpapya xe BoxknA He BaBHCHT OT «H3MeHeHHA 
*KUBHEHHOK aTMochepH». pana [papocaapnan Tam, 
rye Co6op Caatnx Ipapnocaapnnx Ilepxseli w He Mo- 
wKeT ee ObTb B CHOpe MeKAY eNNCKONAMA H3BepPrHyTH- 
mu coOctBeHHOK Mateppw [lepkosbw H He IIpH3HaH- 
HMA AH OLHOH [panocaaBnol aprokedaanel. B cno- 
pe Bamem, sa6ayqmme DacTHpH, HITATe TpaBly He 
lepKOBHYW, & HOAMTHYECKYW. 


Ynpaspasenne Jlenamu SK3apxata 
Mockosckoh [atrpHapxuu B Amepuke 
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Oryzed AyXOBHO-MpocBeTHTeAbHbIi 





0 NOCTE 


«Ilpumute MaTepb Bcex Oar HM YYHTEbHHILY WENOMyApHA H BCAKOM OOpoxeTenH — nocT». 


Ecau pajocth ObiBaeT Ha Hedecax 00 OAHOM rpell- 
Huke Kalomjemca (Jlyka, 15:10), To rakoe pagocTHoe 
Bpema Jia Onarax Anresop boxunx nam Beankuii 
Iloct, H B YacCTHOCTH — J\HH HOKaAHHA HM pHuante- 
HHA: NATHHIA HU CyOOoTa?’ H Kak MHOrO cojelicTByWT 
vTOH HX PaOCTH CBAUICHHUKHM, THAaTeIbHO, OTeYeCKH 
HCHOBeawWUhe CBOHX JYXOBHHX Yay! 


YroObl MOHATb HW OMLyTHTh OdarogenHuaA boxnn 
JAM, ABICHHBE 4pes ChacHTeAbHble COOMTHA: po- 
#KecTBa XPHCTOBa, KpelleHHA, UpeodpaxwkennA, BO- 
ckpecenua Xpucropa, comectBua CBatoro Jyxa Ha 
all0cTOIOB H 4pes Upowwe coONTHA, UpasiHyeMble B 
IlepkBH UpaBocdaBHof — JA 9TOTO HagO HMeTb TOH- 
KOCTb, UACTOTY H rayOHHY 4YBCTBa, ACHOCTh H YACTO- 
TY yMa, a0 HeOeCHad, CBATAaA OdarOfaTb MOTJa 
IIpHATH WH BCeAMTHCH B AYMY, O8apHTb UH BOsBeCe- 
JHTb ee: HOO «HEYECTHBHM HET paOCcTH, TOBOPHT 
Tocnogh» (Vecatia, 48:22). 


(Us Moyyenuii WH. Snatoycra). 


Asa vtoro Llepkopb yupequaa oct ¢ 1OKasHHeM 
H IIpHwaljenheMm. 


Ecan OyJellb € KAHOCTDO MHOTO eCTb H DHTb, TO 
Oy elllb HA0Th, & CCAM OYJeCMIb NOCTHTDCA H MO- 
AMTbCA, TO Oye aAyx. «He ynuupaiirech BHHOM, 
HO HcnodHATecb Jlyxom> (Edec. 5:18). Uocrneb u 
MOJHCb: H COBePIIHIIb BeIHKHe lela. CHTH He 
cnocodeH K BelnKkoMy jlely. UMei mpocroty Beph H 
COBepIMIHIIb BeIHKHe ela: «HOO BcCe BO3MOKKHO Be- 
pylwmemy> (Mapk, 9:23). Umei Tijanne uw ycepqne: 
H COBepWHINbh BeANKHE jeda. 


II[pepocxo,HO BbhipaxkeHa 101b3a WoeTa Jaa AyulH, 
B KaHOHaX H CTHXAX BeAMKOTO HOcTa, B LOcTHOM TpH- 
OAH, OCOOeCHHO BO BIOPHHK TpeTbeli HeZeaH. Kakoe 
NOKasHHe, HAM OOpasel, WOKAAHHA, B HHX JAA Hac 
rpemHbix! XoTb KOrO CHOCOOHH HOABHTHYTb K 10Ka- 
AHH. 

U3 KHurn «Mon Ku3Hb BO Xpucte» 
0. Hoanna KposmrayreKoro 





"CBETWNO POCCHMCKON SEMMIM WM TPAY MOCKBE 
CTEHA HEPYLIMMA” 


25 deppara Bo Beex Pycckux IpapocaaBHnix 
IepkBax, pasOpocaHHbx 110 BCeMy CBeTy, OYAYT BO3- 
HOCHTbCA TOpAUHe MOANTBH OO Oye Hallem CBateli- 
wem Aszexcuu IlarpHapxe Mockosckom H Bees Pycn. 
Moautsst 9TH GyAyT OOpamenbl K HeOecHOMY eTO 10K- 
poBHTedl BeAMKOMY yroquuky boxnw un CBATHTeAW 
Seman Pyccko, namaTb KoToporo B 9TOT AeHb Llep- 
KOBb COBepiiaeT HO NOABUTAX KOTOpOrO XoYeTCA Ha- 
HOMHHTh HpaBOClaBHHM aMepHKaHbllaM, Tak jajeko 
KHBYIIHM OT CBOHK OJH3KHX CBATHIX. 

Orel, MHTponOANTa AleKCHA ObLA HB BHATHOTO poja 
(110 HeKOTOPHIM cBeeHHAM 43 poga LlaemeeBRX) H 
Wocae HamMecTBHA Tatap Oexat w3 paszsopenHoro Yep- 
HHropa B Mocksy, B KOTOpOH BeKOpe H ObLA HOcTAaBAeH 
rpajonpapntTesem. Secb B Mockne poqnaca y Hero 
CHH, BO CBATOM Kpelenun HapeweHHHit Kaenpepuem. 
BocupHeMHHkoM xe ero oT Kynean Ona KuAsb Han 
Jlannaopu4 Kaarnra. 

Y madbunka OKasarnch Ooabmime cHocobHOcTH K 
yueHHw, koTopoe, Kak HsBecTHO, Tora HaAYHMhAaAOCh 
CO CBANCHHHX KHHT. IaTHafiaTH Jet On pellaet 
IpHHATS MOHAaLiecTBO, yxoquT B borospaenckul Mo- 
HacTHpb, re WpofomKaeT cRoe OOpasoBaHHne HH Il0- 
CTpHraeTcs TOA HMeHeM AdeKCHA. 


B to Bpema MockosckuM mutponoantoM Ona ®@e- 
OrHOCT, PpOAOM rpek, KoTOpHIt Baad AxeKcHaA K cede 
B HOMOM{HHKH. Bekope HHOK Adekcnii cranoBuTca Ha- 
MeCTHHKOM MutTponoauta HM BO BpeMA ero oTAyYeK 
ycllemiHO yupaBiseT BCeMH elamH Pycckoh [epxpu. 
Ilocae xe cMeptH Peornocta, Azekcuii eget B Kon- 
CTAHTHHONOIb HK TaM WoaydaetT can Murponoaata 
hvesckoro H Bcea Pycn. 

Tpyauble Tora OwAn Bpemena. Ilomamo mMexsoyco- 
OHA YACADHBIX KHABeH 3a AyUIME yleAN, Mey HAMH 
Mia OopbOa H 3a yeTaHOBJeHHe B CBOeM ropoge Bee- 
poccniickoro CaatuteabcKoro [pectoaa. Bepaysmac, 
B Poccuw, M. Adekcuit pelina He exaTb B pa3z30peH- 
HNii TarapaMu HM OTKPHTHH 1A aibHeimMXx HX BO3- 
MOKHHX HaderoB — Kues, 4 noceanica B Mockse, Jap 
TAKHM OOPa3sOM Bech WePpKOBHHIA aBTOPHTeT MOCKOB- 
CKHM KHA3bAM Ha elo cOOMpaHHA Pycn H yeTpoeHHa 
TocyjapetBa Mockoscxoro. Tpa Mockospekax kaa 
CMCHHANCh 3a BpeMA CBATHTeABCTBa AzeKcua. Ho ecan 
upH Cemeone nu Hoanne, matponoant Ona KasKeCKAM 
COBETYHKOM, TO 3a MaJOJeTCTBOM H JO COBepmeHHO- 
Jetuia Jlumutpna Vpanopmya On caMocTOaTeABHO 
yupabasd Jetamn Locygapetsa. On Bocnutaa Jamat- 
pua Jlonckoro TaKHM KakWM ero 3HaeT AcTOpHaA. B 
CAOKHNX OOCTOATCALCTBAX TIPHXO_HAOCH paboraTD 
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Ppo6unua ce. Mutponoauta Anekcus B [latTpHapuiem BoroxsBsieHCKOM 
co6ope B MocksBe 


Shrine with the relics of St. Alexis of Moscow in the Moscow 
Patriarchal Cathedral 


MHTp. AdeKCHW, HO CFO NOYNTAIN H KHASDA HM Hapos 
H B Opse WH B Konctantnnonose. Lo BRIB0By B OpAy 
OH HCWeAHA TaTapckywW wapuuy Taliqyay, koropas 
«<Oalle TpH JeTa caela, kK CeMy HM JeMOHCTBYeMa>. 
MyAphiM CAOBOM CBOHM OH YkKpOTHA Xana bepgu- 
Oeka, «<lOKyWameca uTTH BOeBaTH PoccHiickoe Xpu- 
CTHAHCTBO>. 

Cpequ MOCTPOeCHHBIX HM MOHacTHIpeli, MuTp. Alek- 
cH ¢ ocoboh AWmO0BbKO HOTPyAMACA Hal COaaHneM 
o6utean BO uMa yaa caatoro Apxanr. Maxanaa. 
MonacThpbh 9TOT OH HOCTPOHA B HaMATh “yAecHoro 
nenesenna wapuut Taligyan wa noxapennoh ew 8 
GaarojapnocTs semae. B Uyazonom Monactape on 
oOpaa weet MonamectTBa, cHabqua ero Kunramn. Me- 
AAV UpPOYAM OH XOpomo shal Tpewer KH ASHIK HW OMA 
HepBAM HCUPaBNTeAeCM CAABAHCKOTO TeKCTa CBATILCH- 
Horo nucaHHa. B Uyq0B MOHACTHIPbh 3a COBeTOM OOpa- 
maiuch H CReTCKHe M AYXOBHHIe AMMA H CHa NpH- 
e3kain H BocTounbe elHCKONb H MHOKH BCera Ha- 
XOMMBIIHE H palyHH npwem WH OoratyloO MHAOCTHIRW. 

Cnoum mpeemnnkom cp. Asekcui xoTer MMeTL 
npenoqobnoro Ceprua Pagonexckoro, Opata cBo- 
ero HacTaBnnka B horospzenckoM MOHACTHIpe, HO 
Ceprui peninreabHo oTKasaACA HW OCTAACA CKPOMAHIM 
noxpnaxnnkom Tponnkoh Iycrnan. 


Yuupas, cB. Axekcui sanentad DOXOpOHHTS ero B 
YyAoBOM MOHACTHIpe H pomtasch ¢ J/MMuTpHeM CKa- 
Bal: «Ce a3 OTXOMY OT RUTHA Cero: TeOe Ke, H CHIHOM 
TBOUM, H BCeMY poy TBOCMY OCTABAAW MHp H OAaro- 
cl0BeHHe>. 

B 1947 roxy, B KaHyH Tpasqnopannn 800-reTHA 
ropoja MockBH 3a BCeHONTHON BO BpeMA NOAMeAeA IPH 
eHnn «Xpaante uma Tocuoqnes, Tarpnapx u co- 
CAVRUBINNE C HUM apxHepen, OOHeCAM BOKPYr pecto- 
aa boroansenckoro Cobopa momma Caratuteaa Aazer- 
cia MW 3aTemM onyeTHan HX B rpoOnniy. Tak copepuin- 
A0och Hepenecenne, HOYTH WeeThcoT AeT, HeTACHHHX 
womel caatoro Aszexcua wa “yzona MonacTHpA B 
Llarpnapumi Kadexpaabumii cobop. Hl mune nepex 
pakoh vrToro BeanKkoro 4YVAOTBOPLA, KoTophl cCTpoHa 
Pyeckyw Ilepkopb, HataxuBad JOOphle OTHOMeHHA C 
BHCIIHHM MHPOM H YMHPOTROPAA BHYTpeHHHe B CTpa- 
He pa3jlopbl mMoautca Ham Caste Tarpnapx, 
uta y cnoero HeOecHoro TlokpoButeia AyxXoBHOH TO,- 
PRE, BNASYMACHHA HW PYKOBOACTBA Ha TPYHOM 
nouprme Tepronepapxa B Halln He MeHee TaKeaHe 
iia Ilepken Bpemena. 


25 dbeppasaa Mat Bee coOopHe coe_MHMM ¢C HAM Ha- 
nn Tropawne MOJHATBH BO BCeX KOHTAX MHApa. 
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0 KPOTOCTH W AEPSHOBEHKM 


Beaukoe HaM HYKHO THAHHe, YTOOK 3HATb, B 4YeM 
COCTOHT KpOTOCTh H B YM epsHOBeHHe, TilaHhe He- 
OOXOAMMO TOTOMY, 4YTO ¢ STHMH OOpOReTeAAMH cMe- 
IIHBaWTCA HOPOKH: ¢ Jep3sHOBeHHeM jlepsoctb, ¢ 
KpOTOCTHWO Mado_ymine. KaxkyomMy 0IKHO CMOT- 
peTb, YTOOH MpefaBasch NoOpoky, He UPAINNCHBaTb 
cede ,06pozerean. UM, Tak, 4TO Takoe KpOTOCTh H 4TO 
Madoyune ? Kora Mb, BARA Apyrux ocKopOjen- 
HAIMA He 3alllMmaeM HX, & MOAYHM, 9TO — MadOy- 
wine; Kora #e CaMH WOAyYad OcKOpOseHHA TepnHM, 
yto — kporocts. Uto Takoe Jep3HoBenne ? Kora 
MBL paToOopcTByeM 3a jpyrux. A 4TO Takoe jep- 
30cTb? Kora MBI CTapaeMCA MCTHTb.3a CaMHX ceOa. 
Takum OOpaz0M KpOTOCTh H jlepsHOBeHnHe Ha OjHOii 
CTOPOHE, a Aeps0cTb H MadOAyuIHe — Ha Apyroli. Kro 
He Want ceOA, TOT eBa AM OyfeT CORaLeTH O Apy- 
THX; H KTO HE MCTHT 3a CeOA, TOT CBA AJM OCTABHT 
6e3 3aljaTW Apyrux. M6o korja jAyma cBodoqHa OT 
cTpacTH, TO OHa cnocoOHa H kK jOOpo,eTean. Kak 
TelO, OCBOOOAMBIINCH OT TOPAYKH, YKpellaseTca B CH- 
JaX, TaK H ylla, ecAH He Ipefana cTpacTaM, jeda- 
eTcaA CHAbHOH. Kporocth ecTb pH3sHak BejAnKOl 
CHAN; 4TOO ObITh KPOTKHM, JA 9TOTO HYKHO 
MMeTh O1aroposHyW, MyKeCTBeHHYO H BeCbMa BBICO- 
ky Aymy. Heyxkean TH AyMaellb, YTO Mado HYARHO 
CHAK, YOON WOAyWaTh OcKOpOjeHHA AH He BOSMY- 
matbcea? He norpemurt TOT, KTO Has0BeT Takve pacio- 
AoxKeHHe K OAWKHAM axe MyxecTBOM; HOO KTO ObIA 
CTOIbKO CHJeH, YTO Wpeojorwel AH ApyrywW cTpacth 
(T. @. 3eCb [Be CTpacTH: CTpax H THEB) ; TOT jeli- 
CTBATCAbHO OKA3NBaeT MYKECTBO; CCAM TH NOOe HII 
rHeB, TO 63 COMHeEHHA peosoreetib H CTpax; rHeB 
Ke TH NOOe(MMIb, eCAM OyJelllb KPOTOK, a ecan Upe- 
OOACCMIb CTPaxX, TO OKaKellb MyKecTBO. Haodopor, 
CCAM He NOOeAMMI THERA, TO ORAKEMIbCA eP3SKHM; a 
He 10Oe(HB ePO, He OyJellb B COCTOAHHH Npeo_oreTL 
M CTpaX, H CACAOBATCABHO OKARKEUWILCA MAAOLYUIENM, 
u OyxeT ¢ TOOOW TORE, YTO HANIpPHMep ¢ TeAOM, KOTO- 
poe Tak OecCHADHO HM paccaabseHo, YO He MOET BHI- 
HeCTH HHKAKOTO Tpyqa: OHO CKOPO MBHYpAeTCA A OT 
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XOIOJa H OT Kapa; TAaKOBO cBOCTBO Tela paccrad- 
ACHHOTO, a Rpelkoe BHILEPRABACT BCE. 
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BoicokonpeocsaulenHpii Makapuii, Apxnenn- 
cxon AneytckHi n Cepepo-Amepukanckni 
y rpo6nnun Csatutean Anexcua 


Archbishop Macarius — the Exarch in America 
at the shrine of St. Alexis 
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The Limits of Authority of the Constantinopolitan 


Patriarchate over the "Diaspora" 


by 


Prof. S. TROITSKY 


Note: The following article by the world famous canonist Prof. Sergius 
Troitsky is translated from the Kypnaa Mockosckoh [atpHapxnu (Nov., 1947, No. 11, 
pp. 34-45). It has been edited by the Rev. David F. Abramtsov and in its present 
form is somewhat shorter than the original, which dealt at length with the right 
of Constantinople to grant autonomy and autocephaly to daughter Churches of 
the Russian Church such as the Churches of Poland and Finland, etc. For easier 
reading most of the references and footnotes have been dispensed with, but for 
those who wish to study the question further we recommend procuring a copy 


of the Russian original. 


The great temptation of worldly power, the 
ultamate and most distressing of ali temptations, 
with which Satan tried to seduce the Lord (Matt. 
4:3-1U), did not remain alien to His followers. ‘I'he 
heads of the Churches, who by force of circum- 
stances were placed above others, and tirst of all 
the five ancient patriarchates, were especially often 
exposed to this temptation of power, and only con- 
ciliar consciousness, enlightened from above, put an 
end to this alien spirit. Thus, in the beginning of 
the fifth century, the Council of Carthage censured 
the attempts of the Popes to subordinate to 
themselves the Carthaginian Church, and later, the 
Third Ecumenical Council, in Canon eight, con- 
demned the tendencies of the Antiochian Patriarchs 
to subordinate the Church of Cyprus. ‘‘The canons 
of the Fathers may not be transgressed,’’ voices the 
signed decision of the Council, ‘‘that the vanities of 
worldly honor be brought in under pretext of 
Sacred Office; nor we lose, little by little, and at 
length forget, the liberty which Our Lord Jesus 
Christ, the Deliverer of all men, hath given us 
by His own Blood.’’ 

However, the voice of warning of the Ecumenical 
Council was not always heeded and remembered by 
everyone. ‘‘Little by little, and at length’’ the 
arregance of worldly power crept into the first in 
the ranks of the autocephalous Churches — the 
Roman Church, and it apostasized from the unity 
of the Ecumenical Church. Nor did the secondary 
Church of Constantinople (IV Ec. 28) remain 
alien to this temptation, and in her history often 
professed the tendency to put herself above the 
other autocephalous Churches, converting the 
primacy of honor inherited from the Roman 
Church, into the primacy of authority. It is true, 
to the great blessing of the Orthodox world, this 
tendency, in contradistinction to Rome, transpired 
only in separate acts of ecclesiastical politics and 
sometimes in the theories of certain church 
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politicians, as for instance, in the theory of ‘‘the 
endowing of scepters,’’ and never was eievated to 
tne degree of church dogma; but even these 
separate acts and theories brought not a little 
damage to the Orthodox Church. ln the separation, 
which had such ruinous consequences for the 
whole Christian world, of the Western Church 
from the Eastern, the guilty one was not only 
Rome, but also Constantinople. Repeated closing 
of Slavic Patriarchates, and the Bulgarian and 
Antiochian schisms, are some, but by far not all, 
of the facts which were the consequences of such a 
frame of mind. The exterior subservience of the 
Church of Constantinople on the one hand and 
the rise of the Russian Chureh on the other, did 
not present the possibility of wide manifestations 
of such tendencies, but as soon as the Russian 
Church found itself in difficult circumstances ‘‘the 
pride of secular dominion’’ again creeps into the 
Constantinopolitan Church and she again makes 
an effort to ‘‘eross the bounds, laid down by the 
Fathers and the councils.’’ 

This tendency manifested itself in the form of 
novel theories of obligatory and exceptional 
subordination to the Constantinopolitan Church 
of the entire Orthodox ‘‘diaspora,’’ the whole 
Orthodox ‘‘dispersion’’ (Basil the Great, can. 85) 
by which the Greeks began to understand not only 
separate personalities, but all the Orthodex 
parishes and even dioceses which were found 
beyond the borders of states in which Orthodox 
Autocephalous Churches existed. 

Fog instance, the Constantinopolitan Patriarch 
Photius IT writes in a letter (5/30/31) to Patri- 
arch Barnabas of Serbia pretending upon the 
subordination to the Church of Constantinople of 
the Diocese of Budapest: ‘‘To Your Beatitude 
and the Dear Sister Church of Serbia’’: ‘S. . . as 
to the general view of our Patriarchal Throne on 
the question of the canonical position of the 
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Urthodox church communities and colomies tound 
in the diaspora and outside the boundaries OL 
Urtnodox «autocephalous Cnurcnes, 1t Is) Well 
Known that all church commuuities, Wo Matter ol 
What nationality, must, in relation to the Cnuren, 
be subordinated to our Holy latriarchai lurone. 

We find this same theory in the epistie 01 fatri- 
arch basil 111 to Metropolitan wWionysius of 
Warsaw, dated 12/12/29, and mm many vtuer acts 
of this Patriarchate beginning witu 1yzz. ine cre- 
ator of this theory was tue tery pan-neilenist 
Meletios Metaxakis (18/l-iyso) Metropoiian o1 
jvition, then of Athens, later Fatriareh o£ Vonstan- 
tinople (1921-24), and then of Alexandria (iru 
0/7/26). And this theory did not remain on paper, 
but was energetically and successiully liroduced 
into life by its creator, as well as by his successors 
on the Constantinopolitan Cathedra. 

The defenders ot this theory tind its confirma- 
tion in the Canonical Codex of the Orthodox 
Church in three canons: a) in the second canon of 
the Second Ecumenical Council; b) in the eighth 
canon of the Third Ecumenical Council; and 
mainly, ¢) in the 28th canon of the Fourth Ecu- 
menical Council. 

(a) ‘‘In the second canon of the Second Eecu- 
menical Council,’’ writes Patriarch Meletios to 
Antony the former Metropolitan of Kiev, dated 
7/5/27, we read: (Pantainos, 1927, No. 89, pp. 514- 
516), ‘‘The Provincial bishops are not to go be- 
yond their dioceses to churches lying outside of 
their bounds, nor bring confusion on the churches... 
And let not bishops go beyond their dioceses for 
ordination or any other ecclesiastical ministration, 
unless they be invited. And the aforesaid canon 
concerning dioceses being observed, it is evident 
that the synod of every province will administer 
the affairs of that particular province as was 
decreed at Nicaea.’’ ‘‘On the basis of this canon,’’ 
deduces Patriarch Meletios, ‘‘you as bishops of the 
Russian Church do not have the right to meddle 
in episcopal jurisdictions outside the borders of 
your churches.’’ 

Firstly, however, this canon does not grant any 
privileges to the Constantinopolitan Church and 
does not even mention her; and, secondly, if the 
canon would mention only that to which Patriarch 
Meletios refers, then this would mean that not one 
Church, including that of Constantinople, could 
have mission outside of her own borders, which 
would contradict the commandments of the Foun- 
der of the Church: ‘‘Go, teach all nations’’ (Matt. 
28:19); Mark 16:15). But actually Patriarch Me- 
letios quotes only that part of the canon which does 
not have any relation to the question, and he pur- 
noselv omits the part which gives the rig¢ht to all 
the Churches to have missions. At the end of the 
canon we read: ‘‘But the Churehes of God in 
heathen nations ‘(en tots barbarikois ethnesi) must 
be governed according to the enstom which has 
prevailed from the times of the Fathers.’’ 

From this it follows that the prohihition to 
expand jurisdiction outside the borders of churches 


does not refer to missionary provinces, but con- 
cerns only territories Of otuer cnurcnes, DUL by nO 
leans vesriluries eCXISLINE vussiae OF Luiese Cuurehes, 
1. @., MlssiOnary provinces wuere it Is Lecessary tu 
preserve tne oid order. And wWuat Is tis order: As 
eXpiained vy tne auinoritative imterpretes youn 
aouarus and iheodore Baisamon, we <Autoce- 
pnaious Cnureches did not have any denne voraers 
in the missionary provinces, and bishops oL one 
Cnuren, especially those of distinct eloquence ot 
speecu, could often visit also the provinces of ower 
uishops In order to imstruct the converts in wwe 
faith and to strengthen them in it (Athenian 
Syntagma Il, 171, 1/2). '‘Yhus the canon’s meaning 
is exactly opposite to what Patriarch Meletios 
wishes to prove. 

(b) Im tne eigth canon of the Third Ecumenical 
Council, Patriarch Meletios and other Greek canon- 
ists turn their attention to the following place: 
‘‘None of the God-beloved bishops shall assume 
control of any province which has not heretofore, 
from the very beginning, been under his own hand 
or that of his predecessors. But if any one has 
violently taken and subjected a Province, he shall 
give it up.’’ The deduction is made from this that 
Autocephalous Churches, except that of Constan- 
tinople, have no right to send bishops outside the 
boundaries of the state wherein exists their Church 
and, subsequently, the Russian Church cannot 
have her dioceses in Poland and Finland. 

But even if the meaning of the canon really 
was such, then first of all it would be completely 
unintelligible on what basis the Greeks make an 
exception for the Constantinopolitan Church when 
the canon establishes an order common for all the 
Churches without exception and does not mention 
any sort of exceptional position of the Chureh of 
Constantinople. And if the Russian Church cannot 
have dioceses in Poland and Finland because they 
are in another country then the Church on Con- 
stantinople cannot have them either, for she too is 
in another state. 

In reality the canon is absolutely not concerned 
with the question of ecclesiastical foreign state 
jurisdiction, but in defending the autocephality of 
Cyprus from the pretensions of the Antiochian 
Church, and merely solves the question of the 
delimitation of the jurisdictions of Churches that 
are found in one state—in Byzantium. ‘‘ Read also 
the second canon of the Second Council, the 
twenty-eighth of the Fourth Council, and the 
thirty-ninth of the Sixth and what is. written 
therein,’’ advises Balsamon in his interpretation 
of the eighth canon of the Third Council, ‘‘and 
you shall learn how the Churches existing tn the 
Roman Empire, except for only a few, were subor- 
dinated to the Constantinopolitan Throne’’ 
(Athenian Syntagma II, 206). If we would apply 
this canon on a wider international seale, then the 
pretentions of Constantinople would find here 
only a stern condemnation: ‘‘But if any one has 
violently taken and subjected a Province, he shall 
give it up,’’ commands the canon and adds: ‘* This 
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Holy and Ecumenical Synod has decreed that in 
every province (i. e., autocephalous metropol- 
itanate) the rights which heretofore, trom the 
beginning, have belonged to it, shall be preserved 
to it, according to the old prevailing custom, 
unchanged and uninjured.’’ The Finnish Church, 
however, from her very beginning belonged to the 
Russian Church, and the Church of Constantinople 
never had any relations with her. ln the same way, 
all the Orthodox dioceses in Poland were subordi- 
nated to the Russian Church for more than one 
hundred years, whereas, in church antiquity, 
according to Canon 17 of the Fourth Ecumenical 
Council, thirty years were sufficient. Krom this 
it follows that the Constantinopolitan Church, 
having seized the Churches of Finland and Poland 
with the help of secular powers, is duty bound to 
return them to the Russian Church. And to do this 
there is no necessity for any new act on the part 
of the Constantinopolitan Church, because the 
given canon of the Ecumenical Council proclaims 
that all such acts of seizure in the future must be 
considered invalid of themselves, without any 
special decree. ‘‘ And if any one shall bring forward 
a rule contrary to what is here determined,’’ the 
canon ends, ‘‘this Holy and Ecumenical Synod 
unanimously decrees that it shall be of no effect.’’ 
The argument of part of the Russian diaspora 
in Western Europe which is still subordinated to 
the jurisdiction of the Constantinopolitan Patri- 
arch, on the basis that he has made no decree on 
the change of this jurisdiction, is obviously 
groundless. Their passing over into the Constanti- 
nopolitan jurisdiction was also invalid because it 
happened despite the seventeenth canon of the 
Sixth Ecumenical Council — without letters 
dismissory on the part of the central authority of 
the Russian Patriarchate for which, according to 
the canon, the accepted and the acceptor should 
have been deprived of his rank. 


(c) The Greeks find the main proof of their 
theory in the twenty-eighth canon of the Fourth 
Ecumenical Council which, indeed, mentions the 
rights of the Constantinopolitan Church. First 
this canon refers to the third canon of the Second 
Ecumenical Council which gave the Constantino- 
politan Church the same right of honor as had by 
Rome, and then it further defines the limit of her 
authority : ‘‘So that, in the Pontic, the Asian. and 
the Thracian dioceses, the metropolitans only and 
such bishops also of the dioceses aforesaid as are 
among the barbarians, should be ordained by the 
aforesaid most holy throne of the most holy 
Church of Constantinople.’’ 

Defenders of the new theory see its confirmation 
in the words of the canon ‘‘among the barbarians’’ 
(en tois barbarikois), and interpret them in a 
politico-geographical sense, in the sense of an 
Orthodox diaspora finding itself outside the 
borders of states where there are Orthodox 
Autocephalous Churches, which diaspora, accord- 
ing to the canon, should enter, it would seem, into 
the exceptional jurisdiction of the Constantinopo- 


litan Church. In order to show the fallacy of such 
an interpretation ol the twenty-elghth canon it is 
necessary to clarity the original meaning of the 
terms ‘‘diaspora’’ and ‘‘Barbarian’’ in ecclesi- 
astical writings. 

The term ‘‘diaspora,’’ ‘‘dispersion,’’ is taken 
from Holy Seriptures. In the Uld Testament 
(Deut. 30:3-4; Judith 5:19; Job 7:35, and others), 
it designates Jews and proselytes dispersed among 
heathen. The word ‘‘diaspora’’ also appears in this 
meaning in ancient Christian writings, for 
example, in St. Clement of Rome (Migne, Hatr. Gr. 
1, 200, C.), and in the Clementines (Migne, Patr. 
Gr. 2, 147, A.). It also appears in this sense in the 
New Testament. When Jesus Christ said to the 
Jews: ‘‘Where | am, thither ye cannot come,’’ the 
Jews said among themselves, ‘‘ Will he go unto 
the dispersed among the Hellenes, and teach the 
Hellenes?’’ (John 7:35; ef. John 12:20-29). But 
more often this term means Christians dispersed 
among non-Christians. The Apostle James address- 
es his epistle ‘‘to the twelve tribes which are scat- 
tered abroad’’ (1:1), i. e., to the Christians living 
among the Jews who were in dispersion. The 
Apostle Peter addresses his first epistle ‘‘to the 
strangers dispersed through Pontus, Galatia, Cap- 
padocia, Asia, and Bithynia elect,’’ calling Chris- 
tians strangers, but elect strangers (1:1; cf. Heb. 
11:13). 

This term is used also in the same sense in later 
Christian writings, for example, in the 85th canon 
of Basil the Great. 

Therefore, by no means, does the term ‘‘dias- 
pora’’ have a geographic or political meaning, but 
rather a confessional meaning, and means the pro- 
fession of faith of a minority, regardless of whether 
this minority lives within the borders of a certain 
state or without it. As we have seen, the Apostle 
Peter calls the ‘‘diaspora’’ Christians living in the 
Roman state, and not outside of it. 

In ecclesiastical writing the term ‘‘barbarians’’ 
or ‘‘barbarian people (nations)’’ has a similar 
meaning. Christianity was spread later among 
barbarian people than among Romans and Greeks 
and therefore Christians formed among them a 
minority, a ‘‘diaspora,’’ among whom it was im- 
possible to apply the general ecclesiastical order, 
which is why the canons (e. g. II Ec. Coun., ean. 2: 
IV Ec. Coun., can 28) give pertaining to these 
people special prescripts. But even this term in 
ecclesiastical writings did not have a politico-geo- 
graphie but an ethnographic meaning. The words 
Ho barbaros in the New Testament signify every- 
one who does not speak the Greek or Latin state 
languages regardless of whether he lives in the 
Roman state or outside of it. ‘‘Therefore if I know 
not the meaning of the voice (word),’’ writes the 
Apostle Paul to the Corinthians, ‘‘T shall be unto 
him that speaketh a barbarian, and he that speak- 
eth shall be a barbarian unto me’’ (1 Cor. 14:11). 
Withont having crossed the borders of the empire, 
the Apostle Paul preached also to the barbarians 
(Rom. 1:14). The Acts of the Apostles (28:2 and 
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4) calls the inhabitants of the Island of Melita 
(Malta) **barbarians,’’ although they were Roman 
subjects, because they spoke the Punic language. 
In a much later period the word ‘‘barbarian’’ or 
‘*barbarian people’’ meant foreigners, as the Book 
of Canons translates this word, residing outside 
the borders of the Empire (vide Codex of Justin- 
ian, XII, 36, 39; Basil the Great, canon 85), as 
well as inside them (vide e. g. VI Ec. Coun., can. 
8; ete.). To signify barbarian states, existing, 
naturally, outside the Roman Empire, the term 
‘*to barbarikon’’ (i. e. meros — Barbarian World, 
in contradistinction to the Greek World — ‘‘to hel- 
lenikon’’) or ‘‘barbaricum’’ was used. It is in this 
sense that this term was used in the 63rd (52nd) 
canon of the Carthaginian Council, where it states 
that there were no Councils in Mauritania because 
this country ‘‘is situated on the border of Africa 
and connected with barbarian land’’ (‘‘toi barba- 
rikot parakoitai’’). 

In what sense, then, were the words: ‘‘en tois 
barbarikois’’ used in Canon 28 of the Fourth Eeu- 
menical Council; geographically or ethnically? 
Depending upon one or the other resolution of 
this question, the question also is resolved of the 
soundness of the pretensions of the Constantinopo- 
litan Church to jurisdiction over all Orthodox dio- 
ceses and parishes found beyond the borders of 
countries in which there exist other autocephalous 
Churches. If the word ‘‘barbarian’’ in the twenty- 
eighth canon of the Fourth Ecumencial Council has 
a politico-geographic meaning, and signifies state 
boundaries, then it is possible to think that the 
Council subordinated to this Church all the terri- 
tory outside the borders of Byzantium. But if this 
has an ethnic meaning and denotes only certain 
non-Greek peoples among whom Christianity was 
spread, them all the pretensions of the Constan- 


- tinopolitan Church lose their verv foundation. 


Without doubt, the word ‘‘barbarian’’ is used 
in the twenty-eighth canon of the Fourth Eeumen- 
ical Council in an ethnic and not a_politico-geo- 
graphic sense. This is proved, firstlv. by the mean- 
ing of the word ‘‘barbarikon’’ itself, secondly, by 
its context, thirdly the second canon of the 
Second Ecumenical Council, fourthly, bv the 
authority of the canonical interpreters, and finally, 
fifthly, by historical facts. 

1) We have already seen that for designation 
of lands where barbarians rule, the canons use the 
word “‘barbarikon,”’ and if the twenty-eighth canon 
of the Fourth Ecumenical Council would have had 
in view these lands it would have said: ‘‘en toi 
barbarikot.’’ In realitv, however, here stands ‘‘en 
tois barbarikois,’’ which means that what is spoken 
of is not barbarian states but barbarians, barbarian 
peoples, even though they might live within the 
confines of the Empire. 

2) In the twenty-eighth Chaleedonian canon we 
find only the adjective ‘‘barbarikois’’ but find no 
noun to which this adjective refers. But in conse- 
quence of the connection of this canon with the 
eanons of the Second Ecumenical Council (The 





Council quotes the third canon, but the third canon 
of the Second Ecumenical Council is merely the 
continuation of the second canon and is tied to 
it by the particles ‘‘men....ti’? mentioned in the 
beginning of the twenty-eighth canon), it is neces- 
sary to think that here too is understood the noun 
‘*people’’ because the second canon of the Second 
Ecumenical Council says: ‘‘en tots barbarikois 
ethnesi.’’ 

3) The Chaleedonian canon does not discuss 
barbarian people in general but only certain def- 
inite people, only people ‘‘of the dioceses afore- 
said’’ (ton proeiremenon dioikeson), i. e., only 
barbarians living in the dioceses of Pontus, Asia, 
and Thrace. And it is clear enough that these dio- 
ceses were in the Byzantine Empire, although they 
had their own missions and provinces outside the 
borders of the Empire. Therefore the canon does 
not concern itself with governmental boundaries 
but subordinates to the Constantinopolitan Bishop 
the bishops among the barbarians living within 
the ecclesiastical limits of these three dioseses 
regardless of whether these barbarians live in 
Byzantium or beyond it. 

The motives of such synodical rulings are ex- 
plained by the history of the Constantinopolitan 
Church. For a long time the territory of the Con- 
stantinopolitan Bishop, only recently promoted to 
a city, was very small and he was merely one of 
the provincial bishops of the Thracian diocese. 
Meanwile, the Second Ecumenical Council by its 
third canon gave him second place in the ranks of 
the heads of the Orthodox Churches thus making 
him equal in honor to the Roman Bishop. And his 
high actual position, close to the Emperor, as bish- 
op of the new capital of the Empire, led to where 
he began appointing bishops as well as metropoli- 
tans in the three neighboring dioceses. Thus the 
Fourth Ecumenical Council, establishing conform- 
ity between his rights of honor and his de facto 
position as the bishop of New Rome on the one 
hand, and the limitation of his authority on the 
other, gave him by its canons nine and seventeen 
the very same right of judgment which was had 
by the heads of the autocephalous Churches: the 
exarchs; and also sanctioned the already existing 
de facto subordination to him of the three 
neighboring dioceses, similar to the manner 
in which the First Ecumenical Council sane- 
tioned the subordination to the Roman, Alex- 
andrian, and Antiochian Bishops of not only 
one, but several provinces. In conjunction 
with this the question of the subordination of the 
missions also was solved. The management of 
missions usually is in the guidance of the central 
authority of a certain autocephalous Church. With 
the subordination to the Constantinopolitan 
Bishop of the three diocesses the central authority 
for them became the authority of this bishop, and 
the management of the missions in the diaspora of 
these and only these three dioceses was transferred 
to him. 
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4) All the canonical interpreters — Alexis Aris- 
tenus, John Zonaras, and ‘I'heodore Balsamon, as 
also the compiler of the Alphabetical Syntagma, 
Matthew Blastares, understood under the term 
**barbarikois’’ precisely barbaric people, and at 
that, only people subordinated to the jurisdiction 
of these three dioceses, underlining that the bar- 
barie people of other neighboring dioceses were not 
subordinated by this canon to the jurisdiction of 
Constantinople, but remained as formerly under 
the jurisdiction of other Orthodox Churches. ‘‘To 
him (the bishop of Constantinople) are subjec- 
ted,’’ writes Aristenus, ‘‘only the Metropolitans 
of Pontus, Asia, and Thrace, and they receive con- 
secration from him, as also the bishop or the 
barbarians in these dioceses, because the dioceses 
of Macedonia and Illyricum, Thessaly and Pelo- 
ponnesus, and of all Epirus and the (barbaric) 
people in it (i. e., in this particular diocese) were 
at that time under the authority of the Roman 
Bishop’’ (Athenian Syntagma II, 286). 

‘‘The consecration of bishops among the bar- 
baric people found in the aforementioned dio- 
ceses,’’ writes Zonaras, ‘‘is given over to the Con- 
stantinopolitan Bishop,’’ ‘‘because the rest of the 
dioceses, i. e. Macedonia and Thessalia, Helladia 
and Peloponnesus, the so-called Epirus and IIly- 
ricum, at that time were subjected to the bishop of 
Old Rome’’ (Athenian Syntagma II, 283, 284). 


“‘The bishoprics among the barbarians,’’ writes 
Balsamon, ‘‘are Alania, Rhossa, and others, since 
the Alanians belong to the Pontie diocese, and the 
Rhossans to the Thracian’’ (Ath. Syn. IT, 285). 

In the Syntagma of Mattew Blastares we read: 
“Tt is also permitted the bishop of Constantinople 
to consecrate bishops among the barbaric peonles 
bordering upon dioceses subjected to him, such as 
the Alanians and Rhossans, since the first border 
upon the Pontie and the second unvon the Thracian 
diocese’’ (E., 11; Athen. Syn. VI, 257). 

From this we see that all the ancient author- 
itative interpreters of the canons confirm that the 
Chaleedonian Council gave the Constantinopolitan 
Bishop only that right in relation to the diaspora 
which until that Council belonged to those dioceses 
of Pontus, Asia, and Thrace which became part of 
the structure of the Constantinopolitan Church, 
i. e., the right to send bishops for the diaspora only 
to foreigners living within’ these dioceses. 
Aristenes and Zonaras further point out that in 
Europe the right of the Constantinopolitan bishop 
to appoint bishops for the diaspora extended only 
to the barbarians in the diocese of Thrace alone, 
since the remaining dioceses were subordinated to 
the bishon of Rome. And since at that time the 
horders of the Thracian diocese extended onlv to 
Sardica, the present Sophia in Bulgaria. while 
Thessalv. Macedonia, and Illyricum. then subor- 
linated to the bishon of Rome. were further awav. 
then this means that aeeording to the twentv 
elghth eanon of the Fourth Eeumenical Couneil, the 
inrisdiction of the Constantinovolitan Chureh over 
the diaspora in Europe extended only over the 


diaspora found to the east of Sophia. As regards 
the borders of the Constantinopolitan Church in 
Asia, Balsamon writes in his interpretation of the 
twenty-eighth canon of the Fourth Ecumenical 
Council: ‘‘Be it known that those called Metropoli- 
tans of Pontus are those bordering upon the 
Euxine Sea (i. e., the Black Sea) to Trebizond, 
and inland, those (Metropolitans) of Asia which 
are around Ephesus, Lycia, Pamphylia and in 
their environs, but not in Anatolia as some say. 
The Antiochian Bishop has the right of consecra- 
tion in Anatolia’ (Athen. Syn. II, 284). 

In this manner, Sophia in Europe, Trebizond 
and Anatolia in Asia were the extreme points to 
which, according to the twenty-eighth canon of the 
Fourth Ecumenical Council, the jurisdiction of the 
Constantinopolitan Church extended. 

5) History shows that the twenty-eighth canon 
of the Fourth Ecumenical Council, having subordi- 
nated to Constantinople the three above mentioned 
dioceses with their diasporas, did not in the least di- 
minish the rights of other autocephalous Churches 
and in particular, their extent of jurisdiction in 
the ‘‘barbaric’’ diaspora. Thus the Roman Chureh 
appointed bishops in partibus infidelium to almost 
all of Europe besides Thrace; the Alexandrian 
Church in the countries to the south of Egypt; the 
Antiochian Church to the east, in Georgia, in 
Persia, in Armenia, and in Mesopotamia; but the 
jurisdiction of the Constantinopolitan Church for 
a long time after the Council remained in those 
very same boundaries which her dioceses of Asia, 
Pontus, and Thrace had previous to the Council. 
Justinian’s civil codex published in the year 534, 
83 years after the Fourth Ecumenical Council, wit- 
nesses that at that time only two bishops of the 
diaspora — the bishop of Little Scythia with his 
cathedra in the city of Tomi and the bishop of 
Isauria with his cathedra in Isauropolis, were sub- 
ordinate to the Constantinopolitan Bishop. And 
these Churches the 30th canon of the Sixth Council 
calls ‘‘barbarie’’ Churches. In the following year 
of 535 Justinian organized, mainly for missions 
among the barbarians on the Balkan peninsula, by 
his Novel XI, a new autocephalous Church known 
as First Justinian by which the bishops of the 
nrovinees of Sophia and Riparian Dacia, Preslav. 
Dardania. and upper Moesia were subordinated 
to the archbishop of the new-Chureh. and in this 
manner this arehhishoprie included within its 
horders not onlv the territories of the present 
Yugoslavia and Albania, but also of Western 
Bulgaria. Moreover the new anutoeenhalitv was 
vrotested against not by the Constantinonolitan 
Patriarch, but bv the Roman Pone who considered 
that it enernached on his rights and in the year 
545. bv his Novel CXXXT. Justinian re-established 
here the papal jurisdiction. 


At the beginning of the seventh enetury, follow- 
ing the emigration of Slavic peonles. the arch- 
bishopric of First Justinian was closed, but even 
then its Metropolitans (of Philippi, Thessalonica, 
Larissa) did not subject themselves to the Con- 
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stantinopolitan Patriarch, but became independent 
and founded new bishoprics for the Slavic 
diaspora. 

That the jurisdiction of the Constantinopolitan 
Patriarch over the diaspora only slightly crossed 
the boundaries of Byzantium, is shown by the most 
ancient lists of dioceses of the Constantinopolitan 
Patriarchate — those of Epiphanius (Migne, 
Patr. Gr., 86, 1, 789), de Boor (Zeitschrift fiir 
Kirchengesch, 1891, XII), Leo the Philosopher 
(Athen. Syn. V, 474-475), and Nilus Doxopatres 
(Migne, Patr. Gr. 132, 1097). It is true that the 
second list mentions the whole Gothic metropoli- 
tanate with eight dioceses, but, as was shown by 
V. A. Moshin, here we are dealing with a proposal 
and not with proven facts. 

The list of Leo the Philosopher, as also the 
above mentioned canonical interpreters, add the 
Russian Church to the metropolitanate of the 
Constantinopolitan Church, but in the first case we 
have a later interpolation, and in the second an 
obvious anachronism since there is ground to 
think that in the Fifth Century there existed 
Christianity on the territory of present-day Russia 
and, in any event, the Russian Church was at the 
beginning subjected to the Constantinopolitan 
Church not on the basis of the twenty-eighth canon 
of the Fourth Eeumenical Council, but on the 
basis of the general princinle by which newly- 
converted peopie are subordinated to those who 
converted them to Christianity the Mother 
Chureh until they acquire the needed requisites 
for autocephality. 

If later the jurisdiction of the Constantinopoli- 
tan Chureh was much extended and then again 
narrowed, this transpired not in connection with 
the twenty-eighth canon of the Fourth Ecumenical 
Council but in consequence of entirely different 
circumstances. The expansion of this jurisdiction 
transpired because of favorable political events for 
Constantinople and, even moreso, because of 
the missionary zealousness of the Slavie mis- 
cioners; its waning, the consequence of un- 
favorable political events for Constantinople 
and the acquisition of the non-Greek Churches 
of the needed requisites for autocephality. 
Thus in the year 732 the jurisdiction of 








Constantinople spread to Dyrrachium (now 
Durazzo), as mentioned by Balsamon (Athen. 
Syn. II, 285), and Blastares (Athen. Syn. VI, 
257), but this occured only because Leo the 
Isaurian conquered Illyricum. 

But, as in the expansion of the Constantino- 
politan jurisdiction in the sphere of the diaspora 
the application of the twenty-eighth Chalcedonian 
canon was not seen, so, in its diminishing the 
transgression of this canon was not seen. And the 
theory of subordination to Constantinople of the 
whole Orthodox diaspora did not exist until the 
year 1922 when it was invented by Patriarch 
Meletios. This is seen, first of all, from two official 
canonical collections of the Greek Churches — the 
Pedalion of the year 1800 and the Athenian 
Syntagma of the years 1852-1859, from where the 
above mentioned exegesis of the canonical com- 
mentators are quoted and where there is not the 
minutest traces of this theory. This is seen also 
from a brochure published in Alexandria in 1921 
by Archimandrite Callistus: ‘‘The Patriarchal 
Ecumenical Throne and Its Rights and Privileges 
Concerning the Other Orthodox Churches,’’ where- 
in the author endeavors to amplify the rights of the 
Constantinopolitan Chureh but says nothing about 
her imaginary rights on the subordination of the 
whole Orthodox diaspora. 

Thus the canons of the Ecumenical Councils 
(11, 2; III, 8; IV, 28 and 17), which are cited by 
the protagonists of the novel theory of jurisdiction 
of the Constantinopolitan Chureh over all the 
Orthodox diaspora, in very fact do not give her 
any support, and the roots of this theory should 
be sought not in a yearning for re-establishment 
of the canonical norm as regards jurisdiction over 
the diaspora, but should be sought in that 
‘‘arrogance of wordly powers’’ condemned by 
the canons, which so easily steals into ruling 
ecclesiastical circles, so greatly harms the 
work of Chureh truth, love, and peace, and 
so strongly interferes with the suecess of 
Orthodoxv in the Christian world separated from 
her. And the sooner the conscience of the Eenmen- 
ical Church, illumined by the Spirit of God, eon- 
derans this papalistie and anti-canonical heresy, 
the better. 





Dogmatical Doctrine of the Orthodox Catholic Church 


by Fr. Vladimir René Francis Guettée 


BAPTISM 


Baptism is a sacred action or a mystery, estab- 
lished by Jesus Christ for the remission of sins, 
committed before it was received, for the purifica- 
tion of original sin, and for the giving to us of the 
principle of life regenerated in Jesus Christ. 

Jesus Christ himself established Baptism, send- 
ing His Apostles to accomplish it: ‘“Go,’’ He 


said to them, ‘‘teach all nations, baptizing them 
in the name of the Father, the Son and the Holy 
Spirit !’’ 

Baptism, since apostolic times, has been cele- 
brated in all Christian Churches by threefold im- 
mersion in water, accompanied by the pronuncia- 
tion of the words: ‘‘In the name of the Father, the 
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Son and the Holy Spirit.’’ Therefore in this 
mystery the sign is water; the fundamental prayer 
consists of the words: ‘‘in the name of the Father, 
the Son and the Holy Spirit’’; and the man 
invested with the right to perform the mystery is 
the bishop or priest, since the above words of the 
Savior were spoken to the Apostles or their 
representatives. The order established for the 
performance of the mystery consists of the three- 
fold immersion. 

Several centuries ago, there came into use in 
the western Churches instead of threefold immer- 
sion, the custom either of pouring water on the 
head of the baptized, or of sprinkling him with 
water, accompanying the one or the other with 
the pronunciation of the words established by 
Jesus Christ. 

This manner of administering baptism was 
admitted in the early Church for those grievously 
ill. Therefore in itself it is real, that is, baptism 
administered by this means is true, — otherwise it 
would not have been admitted by the early 
Church even in the case of grievous illness; 
nevertheless there is no doubt, that the adminis- 
tration of baptism by pouring or sprinkling cannot 
be accepted as satisfactory, since it does not 
agree with the apostolic rule, which all the 
Churches are under obligation to observe. This is 
the teaching of the Eastern Catholic Chureh on 
this subject. 

Baptism is indispensable, since it is said in the 
Gospel according to John (III, 5); ‘‘Execept a 
man be born of water and of the Spirit, he cannot 
enter into the kingdom of God’’. 

By baptism one is born to Christian life and 
therefore this mystery cannot be repeated, or 
administered a second time; — for a man is born 
only once. 

It is right to baptize the children of faithful 
parents in infaney because the parents consecrated 
by Divine faith transfer it to their children, as a 
precious heritage, educate the children in their 




















own beliefs, and do not leave them without faith 
until they grow up, when the passions so easily 
draw away from truth and goodness. 

The Church is an uninterruptedly continuous 
community, whose members are progressively 
replaced by their children, and so we ought not to 
leave our children under the evil influence of 
Satan until the time when they are capable of 
choosing their beliefs for themselves, taking into 
counsel personal convenience and under the perni- 
cious suggestions of the passions. This way of 
acting in the parents would be an obvious sign of 
the insufficiency of their own conviction as to the 
truth of the faith they confess. 

The children are introduced to the mystery of 
baptism in the presence of sponsors of both sexes, 
who are after a fashion their spiritual mothers and 
fathers, who if necessary accept the duty of 
replacing the real father and mother and of taking 
eare of the Christian education of the children 
whose sponsors they were. 


The baptized adults must also be accompanied 
by sponsors of both sexes, who stand guarantee 
before the Church for the faith of the newly con- 
verted. . 

The Eastern Church joins to the performance 
of Baptism several very ancient customs. which 
have a mysterious significance corresponding to 
the mystery itself, namely: Exorcism, the Sign of 
the Cross, and the metallic Cross given to every 
baptized person to wear until the end of his life. 

Though properly speaking the bishop and the 
priest have the authority to perform the mystery 
of baptism, yet ever since the first centuries of 
Christianity lay persons were also allowed to 
perform it in cases of necessity. 

The Orthodox Church moreover accepts mar- 
tyrdom instead of baptism in the case of those who 
were not able to receive baptism before they 
suffered martyrdom for Jesus Christ’s sake. 

(To be continued) 


OT ENAPXUAJIbHOFO YNPAB/EHUA 


Beuly upexcroamero Che3qa AyXOBeHCTBa HM MA- 
pan Etiapxun, Npaxojam Wpeqaaraetca MpucaaTh B 
Knapxnaabnoe Yupapaenne cBon BaMewaHHA LO N0- 
woly Upoerta Ipuxogcxoro Yerapa, onyOanKopan- 
Horo B Ne 9-10 «Equnoh Tlepxene 3a 1949 rog. Bea 
Hepenncka oO BONpocy 06 OBHAYeHHOM NpoeKTe joA- 
ana OTD SakonYeHa AO 1-ro anpeaa c. 7., Woon 
lath BOsMOMHOCTD Ocoboh Komuccun aayanTh Bee 
TH saMeYaHHa 20 Enapxnaabnoro (neana. 

















Ynpapjenne Jetamu AaeytcKoh u Cepepo-Amepa- 
kanckoh Entapxun, Hallomunaet oTiam Hactoateasm 
H CrapoctaM IpHxo,0B 0 2°%,-HHIX B3HOCAaX OT JYy- 
XOBeCHCTRA H NpHxo_oB. Yeku H NOYTOBNe TepeBOAL 
HalJeKHT HalpaBsaTh B EnapxnaabHoe Yupanazaenue 
no agpecy : 

15 East 97th. St. New York 29, N. Y. 
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